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the same way. It is most worthy of note that all metaphysicians
are unanimous in their description of the attributes of God (those
at least which can be grasped by the human mind unaided); and
hence there is no physical or sensible object, nothing of which we
have the most concrete and comprehensible idea, about the nature
of which there is not more dispute among philosophers.

No man could go astray and fail to conceive that idea of God
correctly if only he cared to attend to the nature of an all-perfect
being. But those who confuse one thing with another, owing to
this very fact utter contradictions; and constructing in their
imagination a chimerical idea of God, not unreasonably afterwards
deny that a God, who is represented by such an idea, exists. So
here, when you talk of a corporeal being of the highest perfection, if
you take the term 'of the highest perfection' absolutely, meaning
that the corporeal thing is one in which all perfections are found,
you utter a contradiction. For its very bodily nature involves
many imperfections, as that a body is divisible into parts, that each
of its parts is not the other, and other similar defects. For it is
self-evident that it is a greater perfection not to be divided than to
be divided, etc. But if you merely understand what is most perfect
in the way of body, this will not be God.

I readily grant your further point, that in the case of the idea of
an angel, than which w& are less perfect, there is certainly no need
for that idea to be produced in us by an angel; I myself have already
in the third Meditation* said that the idea can be constructed out of
those that we possess of God and of man. There is no point against
me here.

Further, those who maintain that they do not possess the idea
of God, but in place of it form some image, etc., while they refuse
the name concede the fact. I certainly do not think that that idea
is of a nature akin to the images of material things depicted in the
imagination, but that it is something tha-t we are aware of by an
apprehension or judgment or inference of the understanding alone.
And I maintain that there is a necessary conclusion from the fact
alone that, howsoever it come about, by thought or understanding,
I attain to the notion of a perfection that is higher than I; a result
that may follow merely from the fact that in counting I cannot reach
a highest of all numbers, and hence recognise that in enumeration
there is something that exceeds my powers. And this conclusion is,

1 Cf. Med. in. Vol. i. p. 164.